Jymitlalatymludfusugrindaengrane
s3suYRveasinusynda alaila:
nsAnuInsdelAuTva
vaetnyeylnda alaild

¢ a
A9.2TWIU dudIstaIgna






MIATTIUAMAS RUUDRAEARNS 93

JgynliladgyinTutinuSyerdndienguunesssugnnvastinysy

ndia alada: nshnulwaigliausvgyrvestnyylnda alals
The Unproblematic Problem of Saint Thomas Aquinas’s
Legal Philosophy of Natural Law: A Reinterpretation of
Saint Thomas Aquinas’s Legal Philosophy

as.29wal dulsziasgna’
Dr.Worapoj Suebprasertkul

UNANED

Tu Summa Theologica tinygjinita elaata na1ain lunsdfinguunethuiiosts
vidoudangrunesssund ndungmnethudlesiiingusrasdilonnudniuvesinidios
agranethudlestitumlfuiianusesmudunguunely Tevsemstlesilsiandam
AUFveyrInmengvunesssueAvetinyynda sladda danudeunds uaglie1adnli
Juliiussgvesdinngmnesssurdlaniol

Tumsfnwinnalmiedfusvgveshysynda ehela leensfnuusvyedemans
yostinygylna olafa nanfe Theory of the Good Tugmugiidugrumsmnudanseu
Tmpjﬁﬂiamquﬂ%’%fymgwme naMfe Summa Theologica Sndumiaiiu neUstunisinu
TS ngrunesssumatuadelagiures Lon L. Fuller na1afie The Intermnal Morality of
Law 9l¥nudn Summa Theologica wildgouudslyl Snits feaonndaInuiRuSvIngmuny
sysumiaditlyvns Lon L. Fuller Tulssmsirngrnesssumifidiiformnananmstiivesa

‘D1sduseinuelfemans unnIvendesuduns wu. (Resideududuast) yuiainsel
11113I8188; LL.M. in Public International Law (with Merit), Queen Mary University of London, UK;
U0, UNINY1885ITUANERS. E-mail: worapoj.s@rumail.ru.ac.th

Lecturer in Law at Faculty of Law, Ramkhamhaeng University; LL.B. (Second honor)
Chulalongkorn University; LL.M. in Public International Law (with Merit), Queen Mary University of
London, UK; LL.D. Thammasat University.

Sufisuunau (received) 30 lguieu 2567, Sufindlaunmy (revised) 20 nanAy 2567,
Fuiinousuunay (accepted) 24 RaAY 2567.



94 U 13 avuii 2

figonAdes The Moral Common Good Wazsseenanyidy iduenmasmannanenuiu
SPIFUVRIATINVNG  NYUNILFITUYIRLIUA TR ATUNBATTIINWNavesdaanvula
mszmapangneviufeiiegedteifiarimenmamnanmgravesiamnvulsiazau
flaghlinguanesssunAtiauvainvane Iﬂansuﬂ1sﬁﬂgwuwaﬁﬁmwaﬁuaaﬁfﬂuwiwﬁa
alaa LUuﬂgﬁmaﬁﬁimmmumumﬁmammam aglsAf wwIRnveslnyeylnida
alaia LLamMmu’nngmmamumawu,am “flom” ﬁi’fﬂﬂmawmaﬁﬁsmmuu Nl
“NITUIUNTT” ATIVTNUNNYOUMENENNITVDINYMINEFTINYA NviEnetuilasiugng
ﬁﬁﬁamuvlﬂuﬂgwma I@EJmﬁmﬁm'«ma'nléhfﬁﬂgwmaﬁwmﬁaaé’mdnsJauLﬁuﬂgwma
s3TumALUME Aall Uisnmﬂgﬁmasuaquﬂumiwm alpatia mumammauuﬂmﬂumm
dRusvvesdiinngrnes T ATty mnuidsdivdnnsivuaivinde

o o/ C%

mdfsy:  dnundia eladda, GRUSyey, dunnguunesssuYd



MIATTIUAMAS RUUDRAEARNS 95

Abstract

In Summa Theologica, St. Thomas Aquinas states that in cases where human
or positive law conflicts with natural law, if the human law’s purpose is for the
necessity of the state, such human law does not lose its legal status as the law.
This raises the question of whether St. Thomas Aquinas’s natural law philosophy is
self-contradictory and cannot be classified as within the bounds of the philosophy of
the School of Natural Law.

A re-interpretation of St. Thomas Aquinas’s legal philosophy, through studying
his ethical philosophy, namely the Theory of the Good, as the overarching framework
encompassing his legal philosophy in Summa Theologica, combined with the study
of contemporary natural law philosophy by Lon L. Fuller, specifically The Internal
Morality of Law, reveals that Summa Theologica is not self-contradictory. It moreover
aligns with Fuller’s modern natural law philosophy. Indeed, natural law, whose
content derived from the reasoning in compliance with The Moral Common Good,
exists objectively, and thus, is independent of the subjectivity of legislators. The natural
law exists truly independent of any individual’s reasoning because the single correct
reason exists as a fact separate from each individual’s reasoning, which would diversify
natural law. In consequence, St. Thomas’s natural law is the substantive natural law.
However, the conception of St. Thomas Aquinas demonstrates that human laws, even
whose “content” conflicts with natural law, if their “process” of enactment or origin
complies with the natural law principles, still maintain legal status. By this logic, such
human laws could be even considered natural law as well.

As a result, it is not an exaggeration to state that St. Thomas Aquinas’s legal
philosophy from the Middle Ages is not only a true natural law philosophy but also

endowed with modern principles.

Keywords:  Saint Thomas Aquinas, legal philosophy, school of natural law
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1. anaosdu: Jaumuazanuddy
awmmdAyveslammatifiuyevesdtinngranesssusi (School of Natural
Law or Legal Naturalism) fianisierandaduvesnguunesniulituanuduaaua@lunisly
wpaainyvosuynaulunsdimdnngmneiinisendy dommil SreliAnana
vannnanglsiidusunilssueiureanasinue (value) duwalsnanusianasgiusaiu
(common standards) Tlaglfifungunasidmivaiingrnglusunuuieaiuieiduanals
Tuediaauds ngumanevesdinnguunesssuAsaildnainnaistuog fuvnuares
usiaza Bt llannsodungranglusuuiinsfianmesdt (sanction) luguuuufisudesld
(tangible) 3aUUUNIINTT (official)’ WBBangmuneaednvaidnusidueylusimuzves
dinnguunednules’ usedinnguunsyufgiutisu (School of Positive Law or Legal
Positivism) 191
mﬁﬁmmiuﬁwé’mﬁﬁﬂ%’%mmaﬁwﬁﬂﬂgwmEJﬁs'ﬁmwaImJﬁfﬂﬁaU%’mmLLaz
fnngmunefiJutnujoalugaaionfadeduuduaddifiuieanumeiealunssinle
Tymusemsasnanivesdtinnguunesssumdlasunisuily viselasunsiniuegedaiion
(Realism) tloadesasunelyinuuainsassdlios (Constructivism) dausasalaiiia (Aristotle)
b’ia%mwé’ﬂmwmﬁwﬁﬂﬂgmmsJﬁ'iimn?ﬂuaﬂ&ﬂuswmuﬁﬁﬂuw‘lwﬁa alpatla (Saint Thomas
Aquinas) (“tnyaylnida”) wmumamsmmmmﬂumﬂsﬁummuﬂﬂgumsJﬁsiwmmﬁuaqasaImma
Fovsnaufsinngrangluilagsu unanuiagldinauet ulthygndaenenenudduns
BFUBRIANNYMUEEITUYIRTRINUEAN W AUy 1veslnyyndadnnudutaymdfgy
yefifuSvelunanuresinuluysenisi TAUSyyvesinygyndaduifusvgyves
dinngrnesssunAaiedoli Tuvaeidndfvsvylugaasislndldamusoimuinisms
arwAsasdinngrnesssurAlufianidul unaudaglduandiifiuin anumeneny
ﬁqﬂa'nﬁuaqﬁfﬂﬂgumaﬁ'ﬁswmaaﬁﬂmjﬁlﬁuﬁlﬁuﬂfgmmmﬁaﬂ%’ﬁzjiynéuaﬁﬂqfgimﬁaw%hi

yiFeuvufegluonmanumneuis “anmisdu” aszvesdriinngmnethuilos (School
of Positive Law or Legal Positivism).

ypauilidentdi “drfnngunethuiios” ienneds School of Positive Law or Legal
Positivism.

*Fulvio Di Blas, From Aristotle to Thomas Aquinas: Natural Law, Practical Knowledge
and the Person, (USA: St. Augustine Press, 2021), pp. 115 - 200.



MIATTIUAMAS RUUDRAEARNS 97

w%aﬁﬂﬁmﬂszmﬂuﬁaﬁﬁaqL?mLLé’a‘Luﬁﬁﬂ%’ﬁuaunﬁuaqﬂ’ﬂqaﬂwﬁa Felunsdings onavinlei
151U TAUSYIImengrInesssumRvesinyayindadinsaonadeiutiiuTvay,
Mengmnessaunilugeadill luiefian msfienudfivsigranganandviiasfu
Uszlevunanisyhanudnlanguuneanuyuuesdinnguunesssugfluadedogiulieeng
ands uavoraudumidunanseduliinngmngldlesasgifusvgmesdinngune
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2. tnysylnda aladiia

unyeylngda olaila (Saint Thomas Aquinas)’

Y

nualnidfa WWuvmvadsluasadaaun 919138 wazinUsygvenigaluganand

=

vo9gls5U filAagUMsseenisiifmans lnslanznguidwudnauiingrineduilonaiiinee

Y 1
VI [ aAaa a | = U o 0 Vo 1 Y @ % [
e dundnmsiidvinasessuunguuneauielagtu dhyalniialasunsendedilutinySuan
Ansemaesdtinnguuesssufdusgaunn msizmgimnuievinudendy IRUSue

‘Biography.com Editors, Biography [Online], available URL: https:www.biography.com /

religious-figure/saint-thomas-aquinas, 2024, (February, 1).
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warlduimdunszadiledalay wosudl Tuladaddnsy 1250 deuldluasuniine
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mma'amwuaqﬁfﬂq@wﬂaﬁﬂ%ﬁauﬁm%guL'%*emmaqiwimﬁaumunﬁu (dim-witted)
wiasaatnugindagtenlawlslimeailyayidudane waunsoaudnurasinume
ANavestinyydatdsn Qﬁaimj (Saint Albert the Great) g Juenansnansdvesinyayinia
Aidlevdsnnldguinerdnusvesinyglndandanannd “siFensenyudiin iy

win1susznenaslungufveswisiesiuluinimslanluiunds”®

3. ARy InguanessTuYRvestinuynda aladia

3.1 aAnuaAy YUY semans (Ethics) vasinyandialunisfnwtifusuegyn
vastnysgynda
msﬁﬂmﬂ%’%@ﬂﬂgwmaﬁuﬁmﬂss‘v‘hr;humsﬁﬂmmaiﬁl,muw%’mmﬁﬁaﬂdﬁ
Wemans (Ethics) mzmmiuunAnithoninasivesdauEuanmslasesgymenssnmans
TLAIUFIIN 514@‘141]@31%%@%33LLaﬁmL‘Viﬁmmﬁmé’mﬂ%’ﬁmpﬂgwmmaawwwﬁéﬁqLLm'
gaadialusa ﬁ’aﬁfﬁaﬂ%’ﬁuzywﬂg‘wmaﬁiimﬁamaaﬁfﬂq@wﬁaﬁqLﬂudauwﬁﬂummﬂ%’%@ﬁ
PuAEnS LLﬁﬁﬂmmmu,asﬂﬁﬁausuaaﬁfﬂq@wﬂa%mamquLLﬁJmU%’ﬁanSu 5 917U aAUTugYN
LAZITINIP B AR

*yALTOIYBIE (Renaissance).
6;§L67J‘8uLLUamﬂ “We call this young man a dumb ox, but his bellowing in doctrine will one

[k

day resound throughout the world!” in Biography.com Editors, Biography [Online], available URL:

https:www.biography.com/religious-figure/saint-thomas-aquinas, 2024, (February, 1).
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3.2 USugy193eA1ansd16ae Theory of the Good vastinyeynia

Tuiruzaesinyayiviauds “Geaan” uazlunife “@13nrs9zilu” (oughttobe)
wu ngvaneesazidy (law as it ought to be) Wumladivainusnarlaenislinaen
AodsdaRnNimuzvesyanayideulun1esnIds (subjective) L mnurdsdduasluniife
a = [ 1 PN < gj [ | Aa 1 13 1 a o . . =
99239z UU WU NYUUNEYIATIZUUUULITUAMNATNNBYLAIDYNAIIEY (objective) 1TD
a1asenIegualugnueiiludeinaass (fact) Mmedremu nsnuywdddyunginines
a A v Ada o M v Y] aa oMoy U a o A ag
Auemsivelvinueddindssegls audnuaenawuuillilafeoguuudnide nadfe dld
Jumszuyedliguaiunisiuionsadin aywdinu winysdiumszsiunudnvuey
Aa aaa ) ¢ v au A Y & a | & Ay Sy v
MavseANuAniogluiiuLudLiIMuUNIFVToRUUTOWIAASY ag13lsiniy a1alideldldein
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mwmmﬂuag%ﬂumﬂima T,mlemmmumzmumﬂmmmLwawﬂw,ﬂuamm (value) T3
duasluafeunludnidoninnittenasanusingegnusssuvifvesuyudlugiue
v @ a = 1 [ a o [ 1 dyd 1
Towiaaswisestuluntide Tuusemmasananiiie ANyamsngves Theory of the Good

% U & A I a % a 7

vaatinyalndagedidnuwauziduniing1imedasssu (Ontology of Morals)

% dy = [ 1 a £ a a 1Y =

el danudndunagioteduieniing1inmefasssy (Ontology of Morals) Tu
USmesiinygynila wienandnile fe nsesuieanuluniideuiinnudlunilugasemans
vastinugylndaenazidnlanwfanisfasssulud v ingranesssusfvesdnyylnda
assaudldlundnnislunisnsinguunenasisduiuldliuananududnidevesnsngmuie
FagdlawunfndinnguunesssundlaeialudndlaRaniu

7 [ = [ a I4
Wuan v Miaueausu1a38AanS
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AoSUeYes Edward Feser esuilasulannudidguasiuifniiiininusivie
Aasssusurirusvestnuglndatuldlnddugsioulanieuiannisaisdoulunieglu
Yowywd nuady “nduuuhiliteuls” namfe Lildnanmsasteulalasanuussamn
Yosuyudsuludnidudedasoniniviegnies sululdd Aasssuuulilivuedivyaea
nfinseuauAntudunazuesiddladuddiviegniesnusinuzvesynnalayanands
[y [ (% 1 a ayy a 1 [ a a A 4 5 | a a 1
suilulanueniy mnaninseuanudailduesinddadndudwviegndeciududdiioy
wandiyaAa wanauAnsuLandaiulUmuusasyana TuneusyginseuanuAnmuse

a a & 1 1 o dyd 1 ) a (Y . 1 &
ANuAssluegawnannuendlyanaLuuiliodnluedusyg (Metaphysics) na1IAe
I3 a A’ Y & a | a Y a
\unnusslugiugiilutewiaass (factual) Tlinnuasdaenisuusiumuiupnesynaale
yaranis (relative) lldanuasanidumnusswedas usiilunua3eiasa Al ﬁuﬁﬂizﬁ
N13AasT38 (moral obligation) lgﬂ,mmmuma%umawﬂwumuﬂwawu wSadlninia
fasssusulaiadety ‘mﬂmeuﬁﬂiﬁummaﬁiimuﬂﬂﬂgsuummmwmsqmmaﬁiiwumaa
LOLEN muaqmmaumwmm‘lmaumm wmsznguinesuluauazenIsusnienvu
Iamnualiniivuiy lWldsewesenvunltiasanmauisvewmudaniuluiiinssudoyan
suaneliianilienniuyananingvue sudilugnsintudaiusnsdinuanadesniu
pumurtuuIuin Tunsaivastfenusnsalninnduluwienids Fellowusnsaiifnvuluug
AMdegnsaviAnmszdfive sudunnuswimnniieguandensuiiuies
nsaiiuaralianunTafnludaignuesingd gndes seveumefasTsy vsensdl

Andguavseieliavyaivessgeennguinelasliaunsalinseuanudniignuesing

L%

nFee viveveumeAassauld deuasgninbidtlaldiuSvangranesssuyinerfugiuaude

e =)

'
=

Fosfasssnntewmmanusssumanidudnunniidovesinyyndadulienagniomie
Fuasald ey Usweingrunesssumfdsliaennasiuniinginmedasssuy (Ontology
of Morals) UstifiufleduielasiFounissldin mnyarausenginulumedilad ligndes
wu yanalifudin sizliveudn yaralildlifudnmnenseuanudaitemsinfigndes
Huogreduitlalldiin sudaudeniuerduoniuin wuil dnldlsadnunsouarufavesn
Winffussneauin nseuaNAnvSamsralunssieylsiviiegnaeadusnide uifiase

SQJL‘QEJ‘EJ‘LJLLIJaMﬂ “Moral imperatives have categorical rather than merely hypothetical force.”
in Edward Feser, Aquinas A Beginner’s Guide (London: Oneworld, 2013), p. 186.
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AR AuTiT AN sAassIN 158 The moral common good 1ty AeAufnse
#as3uil “9ariu” (common) 6’8"’&1@EJmmwmEJsuaqﬁmmé’wﬁﬁwﬁLLé’a nngfanaudsuiy
Huasiidulaeiill Fadumiivefannuduniide Suuduadaifimsldmamdwidauee
F1d “Pui” (good) wBNINT AAaNIA “moral” wnefsRassauvionugniesdiil
Amnsdasssudagniinyaindaliifievetsdiin “aud” (good) ielvigeuldidnlain
“armisanifu” (common good) lufliigniesdidmsAassaudndae

fomnuiin “ wudnfussiuvesngmneiignimualiuduielidulua
AT mAuiisaiassn© dusandidiudaingungluiruzvesinyyndaduds
%aﬁaaﬁuasﬂJf“fum71/975";1//’7”2.1771};7@'71//7\7%‘7@5551/ wuil st adunui (good)
fflegiesnannananuifiilegluynnalayanavisiienaazunnsrefuld Tagdannainnis
Tt “$1uf” (common) vastinyaindadssisnnumiioutu uarlalliuegiuutasyana
naBnile fie mmamussINAENIH e dwnAsEeRs InhdsRengmneledviognies
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QQ'L%‘EJ‘IALL‘LJaﬁ]Wﬂ “Temperance is about matters of concupiscence of food, drink and sexual
matters which are indeed ordained to the natural common good, just as other matters of law are
ordained to the moral common good.” (F18e4 IWEJ;:\TLGTJW) in Saint Thomas Aquinas, Treatise on
Law (Summa Theologica, Questions 90 - 97) (Washington, D.C.: Regnery Publishing, INC.), p. 63.

mr,{gL%uLLUaﬁ]’m “..., just as other matters of law are ordained to the moral common good.”
in Ibid., p. 63.
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ofla AeBunBYea Michael Cronin' anansnaguanuiirlau$van Theory of the
Good vestinyynsialdidueei Fevennunly au 9 fail
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vouswognautufiiululngsssumide waedsdl arwdndu (e wdsididnannituvde
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"Thomas Aquinas, Summa contra gentiles, lll, 17. 814ku 251991 MATHY, UsziRransauan
ATy (ngammuvnuas: drdnfissisunguane, 2664), i 148.

“Isagnaud] Four Causes vastinysylnida aladtda Uszneu.

g uinranesssuAkuy Neo-Scholastic.

14Q'L‘dUEJULL1Jaﬁ]’m “In the fullest sense of the word, then, moral duty is natural. For not only
are certain objects natural means to a man’s final end, but our desire of that end is natural also,
and therefore, the necessity [or obligatory force] of the means is natural.” in Michael Cronin, The
Science of Ethics, Volume 1 (Dublin: M.H. Gill and Son, Ltd., 1939), p. 222.
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ﬂgmmaﬁiimﬂmuﬂuawmm “dhde” wnnd “adatin” LLauEJ@&JLLG]ﬂG]’Nﬁ]’]ﬂﬂ{]mJ’]EJNUHEJ
vionguunetihuidios (Human Law or Positive Law) Seuyudlfinamavesmilunisadnely
Fudunmsadnefiintulnedesdiu ndnie wamamusssumRensinaluifusugdh
NOMUIETITUYA LLazmia%’wﬁumuﬂ'ﬁﬂigzﬁmuL%qgﬂLLUU (legal formality) TilddsAuidu
npmnevesthudies astiu enanddnuuniledn npmneuywdvidongmned oot
VU NaNAe MdNARAL “WnnaTiliegudalusIIunA” (natural reasons) LA TINAIBNg LA
“wmmanudnduvonudosnisvesanunisaituiios” (contingent reasons) il
agrinethudlesdaduinnnivamaifiegud lusssund arwdaudweangrunetuiles

Sfideuntan “creature” luamwdanguin “3ei¥3n” endlsfn mnazulalvinssivanumang
YosATluNISINguiluviadannnd fesudain “Asinssidmsaing”

"riAlsunla’n “This participation of the eternal law in the rational creature is called the
natural law.” Summa Theologica I-11.91.2 cited in Edward Feser, op. cit., p.187.

”rﬂ@auuﬂamn “The “natural law,” then, can also be understood in terms of its contrast
with the eternal law, as the manifestation of the latter within the natural order.” in Edward Feser,

op. cit., p.187.
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mﬂl,"ﬁaut.t.ﬂaﬁ]’m “Obj.3 Further, that which is established by law is made just. But many
things are enacted by men, which are contrary to the law of nature. Therefore, the law of nature
can be abolished from the hearts of man.” in Saint Thomas Aquinas, op. cit., p.71.

”QL"ﬁsJuLLﬂaﬁ]’m “Reply Obj.3 This argument is true of the secondary precept of the natural
law, against which some legislators have framed certain enactment which are unjust.” in Ibid.,
p.72.

ZOQ'LG?JEJuLLTJaﬁnﬂ “Men who are well disposed are willingly to virtue by being admonished
better than be coercion: but men who are evilly disposed are not led to virtue unless they are
compelled.” in Ibid., p.76.
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wnswedaariduiitiengunesssumiudidusidmivmney uwilildenagng
Iemneu fafithyginsanannlu Summa Theologica Tuunilindhengmanesssusi (Of the
Natural Law) 1 “&aagtuniioutudmivnneu udlioragnivildegashiudmiuynau?
Fedsatiuayuuivnnadomansindng The Theory of the Good wastinygylysiadiinngmane
sysumfdouludarzanuaiauuuntide (objective) Lﬁaqé’wﬂg]wmaﬁﬁmwaﬁ?iﬂuﬁﬁﬁa
daazgenlu “meududmsunnau” (“the same for all”) i NOMUNUEITNYIRLUTTFLE
vosinyynsiadslitusgfummpavowusazdaanyaaalunesnide widwiuyanadded
fazgnihganudlalls mausimannsgaifadu (compelled) Tnsngmanetiuies

og1lsfimu ngraneflitsduyanagdeiagaauitu dnygindaliaduayy
mMsUsyavsuszamanugssaulaefinnnu? fadutiannyana mausaiuayuaiy
yRssaufaisuasdoglungrnemednualdnusinywdldtydfly dinanlin

“faminuivgnnanni idumsiinhimndsszgnindulflaenguneannninazuaes
Teglunisdaduvesifimnwisnemana 3 Usnns nande Ussnsusn inszifunisdeioz
minsadygduudntiesiifimuannsalunsaiiangraneiigndesnitnsmaudiuausn
fazimnuilegndedundazed Usznsiiaes insegiiadisnguungldfinnsauneiui
Tazadungrnglatuindim luvagiidiiminuilustasaidesgnilifituiuiiides
wivena uasfudumshedmivuywifaginsaninddagndedasnistmmnsaluaienain
dhgnislasangninslasasigdeifiasdusiiiododon Ussmsfiany wsizgainangmne
lednaulumeunusssuuazdndumansalluouan Tuvaeigiidsiadeifimnuldfnay
dsdaoglutiigiudannazdesgnanusn mamindends vidsaulanuisussnsiinanszny
sosndudumaliminnwvesgniadeuly”

“H@euuiaann “The truth is the same for all, but is not equally known to all...” in Ibid., p. 65.
Zogafiilulussuungmineldifuarednvaldnes (Common Law System) vasdinge.
P30 ArsazuUaln Lisssssu.
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4. JgynilAusvyrinalenguunesssuyfvestinyyniia aladis
JotufudrAyvosdrdnngranetiuiiowiowuifnvesinyylndadndalesiu
Usgiduilisadesdunisiillonguunefissesnuimndanieudeiundnufuninguune
sssumAviemanasureUsTauiAdadusuliteduls azvoulyifiufenisviadednune
yesmudarnveslassnmensuisgnvestinyainida ielidlatymuaznisneutiam
Tuit msviernudnlaviunidsanuiuasnanditinyindfadtinegtouse
andsnudniuranifndluaenalsvesglsunardvinavesaiadaauniinig
Istfuanedn® Wumenadidglunisassnseuaruaanenguangliuninyaylnda szuy
FnRuraniisng e Taseadiamedeny wazunAnlunisunasesuardnassuaaaluadedy

Faseaendenisaniiinayaweidadudnsnguung Jadunalinseuarufnvestinyaylnia

“Weunuasnn “As the Philosopher says (Rhet. i. 1) it is better that all things be regulated
by law, than left to be decided by judges: and this for three reasons. First, because it is easier
to find a few wise men competent to frame right laws, than to find the many who would judge
aright each single case. — Secondly, because those who make laws consider long beforehand
what laws to make; whereas judgment on each single case has to be pronounced as soon as it
arises: and it is easier for man to see what is right, by taking many instances into consideration,
than by considering one solitary fact. —Thirdly, because lawsgivers judge in the abstract and of
future events; whereas those who sit in judgment judge of things present, towards which they are
affected by love, hatred, or some kind of cupidity; wherefore their judgment is perverted.

Since then the animated justice of the judge is not found in every man, and since it can
be deflected, it was necessary, whenever possible, for the law to determine how to judge, and
for very few matters to be left to the decision of men.” in Saint Thomas Aquinas, op. cit., p.76.

# uiinneideaiifiegluraeduresdruninvesniafiunivglsdnounisiniuves
Inelusimanaunluniena.
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oglidvinavesnsounuAnnIsdsny (convention) luatfoiusgradsdily uonani
Asadmaunfinelstunvednidasuiiondeusyagniinen (Theology) Fenemdnin
s mssainsasands uarlnensinssiemvsausisiaulnnietines Sasannussdiuny
vufiuRam ?Nﬁﬂlﬂgjﬂ’mﬁm%u%aﬁnmewszé’umxmm Uszyvvensaninsuulanuyue
Fafuadiovosdiunuvesmsadt vennil vssmidunasesunsdy (city states) Tuasfedy
saduesadmadnau wazssgousuinsunesulnaduvemszidudn Tudinmengmaneg
YosUnATesunssy Mnmesiluilenszisgderenssiiiiefoannuulanuyudlssenu
wzsnakunsusiRimefiduununsresd Welmeinevusllufgsdinisdunendumis
wszdupziuasinelounsssnalimsshumimssdungiFesn wull sueiulee
voenszdndeldsunsiunenlnefifiswinunimszdunsun iluesiesndmilounssy
waziddasesuasigianansluglsy uardmasdinsedrunaunasesuassgiananeiiiy
Ysmawiaiastues fuil nszdunzdndmasdsnalunisnsngying (canon law)
Tnedeindungmnesewisusemeluatody
wszdunzrmsadidwnassulaglumsasngunglunislandienass usinsau
fhinvFeussyumadnigan andunszdunsuiidsaiengmnelaeeguuiugiuves
nseUAINAANIARSTIN FavinduindAuivgvesdiiinnguinesssuniidusiuauda
Tunsafranguinevesandunszdunzuun Jeliiduiuiudantlade Hugo Grotius G
wisngrneszrinUszimeatelvi na1ndn singuiinvesnguine seninasemanan
ANMNESTINTIR BeieguuiuguTemEneNALAzAasTIl uandlomnnanifsanyunms
YolAUTTINMLEEIIUYIR ARsdBsendINa1wea Sir Henry Maine ﬁfmgmmaﬁﬁimﬁ
Iuandiduunumsudsuglunmsduiefnuisnguunesewinssuna” fnanildsu
mafuapilumsljdilasmagissaszuasmanie inmnzmpiiininBminnguune
hlusudungmnesssunavianiesmagfssauseninussmalunanoad’

'
=

*drilnvesaulunivglsvadisnarsiunssvimnuasizegluetandnsveanseasandunils

sy Melinsziinesdinediu Amin1wsangwieni Christendom Fauuainorandnsnszasan
*'J. L. Brierly, The Law of Nations (Oxford: Clarendon Press, 1972), p. 24.
a3ty lawantiu, TAUTveY (Ngammaues: dinRNRUITINEIREIUAAY, 2566), T 153,
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vostdios wazdrunavesdy nanlasamensdnguunedudesiinsuudlsiduss
Favunoauilifidvnafasssunaumgaalusssund uimneeunsuiduluieanua
Fevsesvessyidedifanuzfunguune® nsddananivilfAndetarimguingune
ﬁismﬁaﬁuaaﬁﬂqzﬂmﬁahjaamﬂé’aqﬁ“‘uLLmﬁmﬁanéwﬁﬂﬂgmm&Jﬁiﬁmwaﬁlﬂum&”’qLwiaﬁaﬂ%‘ﬂ
feonaftetndunszuavdn wenand nsdwuindunaliiyaeaannsodlaldndiusun
vostinyalndalinaunduasandeadusunisduideriudanmsnlulassnismesugn
(philosophical scheme) Mo MENYDIINY

UixLﬁuﬂﬁgmﬁawﬂ"’n,ﬁmmmﬂimqmimqﬂ%’mgwmﬁﬂqzgiwﬁat,mﬁhjﬂﬁLaﬁ
AuTnnYsTamAuiaviensdannsssumanuvuulivavesesalaia® gy
Wudaumunnfanassgwesesalada Tuvauzieriulasinmsmeussavesinygviia
Aliufastayrfinannasglidulaewssgidud vieflenaBoni yrasfauy (revelation)
feBune Imamiﬁuwéﬂﬁiﬁmmﬂgﬂmauwﬁuﬁmmaﬁg NTY Y IUVDIUY WA
dntarusen (3o “waiu” luniwivseriauzuuunms) Suludsunsvdsmnumeues
uywdla”

il innguanediinnguanetnuiiles (School of Positive Law or Legal Positivism)
fniideldudaFosnsvnanudanuluFosgusuasuduiuuiingmnevesdfuug,
dinngmnessnd wasmszmeiuiahlugdeliudadoamsnmanmddurengune
s33uvA uazluvnefgadedeldudaiiin Weongmunethuiiosinsesnuilae fsianiouds

ZSeaneanu, v 143.
OyilfideudslunininuSven Essentialism wesedalafallu Ontology of Morals lilyua
Metaphysics faulaanunsadnululszinuilaeld.

*'Biography.com Editors, op. cit.
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5. msannudfuivyrvesinygylnia alaadaluienauussnudynmisdfiudygn
vasnyaylndia aladila

Tunil WWeui1 Summa Theologica wniasanlagldvanusvgyraserans Theory

&

of the Good #sfilsiesunsudrinsduusznounmsiimiy deideuausin avnmdnvesns
dnladdvsvyvesinyglnifanaiaadeudonisuianisfinwisiuvesdnyylngda
sgetinUSvaAnwlasenismslvyvestnySeanaulnaunisiifesidsdauiun wazaninae
it sUSslnen s iivsgansUsadulaussiuniadudiuniaveddasanis
USwaiisansuuvesinuSsa iy nasnauldndninusvaniiauslsly The Internal
Morality of Law 483 Lon L. Fuller iJugnuaudnsiuiiansanlunisfiniiuee

Summa Theologica maaﬁ’ﬂuﬁgiwﬁaﬁLLmﬁmé’ﬁauJiligmwﬁqﬁLﬂuﬂﬁymé’mdn
uénihedu SaeiliRUSvvesthysindagiaudsiuies wnAndananilegingmnesssueni
wnwdndulugauaiuaziifnaganingnethudies manguanethudies (Human Law)
fooninfifomdavieudatungmunesssund Snguaneduiiostuinduiivausual
dornusuasasudeudesvastiudior ngnethudesiuftadungmnees ufingvne
Sruiesduazihidoniiiliaenndostuinaiiddmisdasssuniudrdnnguuie
SITUANA Giamiammﬁaﬂ%’mﬁuaqﬁfﬂqaﬂwﬁﬂmjﬁamauﬁagwﬁaﬂa'n AN33005UNY
Tnglimauives Lon L. Fuller thnguanedinngunesssunilutagdudaudusnngmng
sysuvfeonilu 2 Uszian Tiua “nguunesssuanAlannuens” wag “nguanesssueInib
NIEUIUNS">

Ussinnusn nguanesssidauuaadungranesssurifiihaion (substantive
natural law) Tutsensfiiingunesssunfandunguunssssumildidlodomansmos
mewﬁ’aujcjaLL‘Viaﬂg‘wmaﬁ?uﬁmmﬂﬁaﬁiiﬂuﬁ’; vidaenndeafuinamidenuitendldn
MeRasTL WUl definsanlasaimameuivgvestinygindaudy damannvesdiusuan

Pygya Fedainunuud, Ustnguang (njavmsvnunas: Sagiiiudud wadud, 2565), mih 78.
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Foaieaity, wih 81,
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uﬂumimawmamawaﬂﬂi%mEJaam‘wmﬂaumvlﬂﬂﬂmumﬂwmmaaLUumusJasJ
Immawwmaamﬂumumaﬂ Theory of the Good 8n#l na1Ae® Summa Theologica
smLﬂuﬂﬁﬁumﬂgwmwaquﬂumiwua nsAnuludnuaefisilind-ladinu vy vesdnin
ﬂQ‘wmSﬁiiwmmiuaummuﬂmﬂwalmasmmmmqmﬂmu

defiansanuunAansifiussaly Summa Theologica vasunyaylndalugiue
Usrgnyngesiiegneluuunvesusuaelvg) nanie Theory of the Good™ silvidla

35é’u6iqma’tﬁﬂ%’mpﬂgwmaﬁﬁmwﬁmaqﬁﬂq@wﬁmﬁuﬁqaﬁﬂi’%m (Metaphysics) waginiinen
(Theology) Tunianieniu &7 Fulvio Di Blasi nd1331 Aquinas’s theory of natural law is ultimately
as theological as it is metaphysical.

“YSygnguanegninliegluuvusivanaiemans (Ethics) luanuvsnevesusuglnevialy
Tnslawizegsdanumdnnisvesddnngrunesssundfiuesinngvanedalesegnigldndnnisma
Aasssudaduaszvosusvantseman;.
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¢4 SuitessnnuAnidosnurveseialmfafiausolastinyyindfatu LildEeanusinmuen
(value) Thdusnide (subjective) Wnuiduniide (objective) lnetnuylndaseninme
A The Good lasusenmsiinasinuandsliudsiunssmnusunelavesyanadidy
iweenszuumImMamaralunsUseifiudsnadmedasssuiengmaneg nandndenils
npnedlalldenmedasssumnenielaildtusgfugnmaunaillilunisinauvesusiasyaaa
‘Vi’lﬂLLGiLﬂiuGVTL“Ziu’j’]ﬁ?uEiallﬁE]qujLLEE]I’JLLEJﬂGi’NW]ﬂ‘\]Wﬂ(Sf’JQﬂﬂaV!ﬂﬂu il wdnUSsangmane
syauvRddldulsiunudannyaaals fdddiluaiemsrasuussningmneiioanlng
Srudledld npmnesssnmAtiduniidevesinyyiniatife ngunesssumAuuunanadn
ﬁaﬂgﬁmaﬁﬁim'@%qLﬁamﬁuaa Lon L. Fuller

othdlsfinny orufitanliinurieudidunmidotuinduegila dnyyinda
gounauln inaueinuAdugandnanegfinssidilugiugngvaneisund (Eternal Law)
Tneflyananenouninfadnngruneiuaililasasiouslusunuueing s sui
(Natural Law) sudunaideil Ssansananlédn ngranedsunsdamuduniidelugiue
Aduedusvgidssegiadlagnszidn oyananereuthfsnguneduaiuaglfuds
udnnguanessaRlunefiantu nguunessaATlsnmnmsen g dingneituns
vomszdidadunidenusuiidadengmnediuaiie mnaznanlasnmaiesyud
Tnedrefe yauliimananusssumniiteriifiennud (the Good) suifiuvesnats sulu
A sganuRAlsisa sz usngeglumendidliiuriudney Wuanuiaw
anafililivedlas litufules nssvaumemangrauaznssnzresyuslumsharudila
amufvienssiniiiuniideiies videdntnisife vineanudnlanguanedsuasiivhligwe
Waindsngunessumfvesnu ngranessamaifgeuduniidomungrueisuniunan
arwanavdenszidiiiunideundusidudenuientu fdeuiinn “msldun’
Fangranessamnalasnaddangunediundduiunidowaniu the moral common good
Usile “nsvuiums” Wndsnguanesssunandediivanansdiidungmnediussve e
Tudlonszuiunmamenssneviomanatiunsgyhadlulungmnediuasiidesnssiuuuniide
flituegiummpmarestaansuauniiaule uideaduluemuanariiinuam the moral
common good Miulszwilstoifinassannasunistmnaudosdnlulumadeafumuman
USu1 Theory of the Good wull “nszuiums” ﬁuaqmeaiuﬂmlmqmﬂgwmaiuﬁﬁ
Aennsuaamngranelaeuyudvielasiginszvhaslulunsvdangmaneddunsiielnle
ndnnguane @slutudnanfito vdnnguunelusuuuy “ngmnesssud” Tunwives
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iyl udidungunessaniluwuuatiuesild “nszuaums” Sssvhlidungrneuywd
Tuddiudaly) ileussmelidungmnetmidieseenin Fedufeiud “nnmneuywe”
(Human Law) Tunwvestinuyanga) nandndiovils nguaneuywd viewinasusifude
nvanesTIIATgnIgUsEmalidungrnethuidesaeiu “nszuums” aamdnusvan
938pNans Theory of the Good 5ﬁﬁaﬂg1ﬁmaﬁsim'}al,%qumumssuaa Lon L. Fuller tuips
Aranadiy w AilBndedn inasinuAmAasssviefienadenindusdmesvapasie
e linsgiLuuiiAm1sAasssy (moral imperatives) suaﬁﬂquiwﬁalﬂul,t,whiﬁL‘Q"auisu
(categorical imperatives) wnniasdunuuddouls (hypothetical imperatives)” el
goulifingvunesssuAludeduiug (relative) mnilusludieduysal (absolute)

el waziulandymuesifusvangrunesssurfvesinyalnida W73 9uE7
fladgymluanimazvosSvangrnevesinygyinda vindulymveanisdilauvgvesinu
Tngladdndanni Tymmadiiussgrivengmnesssufvesinyayndadadutym
At dRSvgivhengrnesssumavestnyyntalilddauddudies anudila
ﬁmLédu'hﬁummﬂmﬂaﬂéfﬁmawﬂgmmaﬁﬁmﬁwaﬂﬁﬂqfgimﬁamumsﬁﬂmﬂ%uim
Berans Theory of the Good WagHTULNNBYBY Lon L. Fuller ILUILENNLMINE5T5HYR
oonuu 2 ¥ia nanfte nqmanesssurAvesinyy nfadumnfinnsanlumg “domn” uda
TfuSverivhenguinesssuivesinugndadulssgwesdninngrunesssumalaedu
ﬂgwmaﬁiimwaﬁnﬁmL%mﬁammummmmaﬁuaq Lon L. Fuller Tuvaugifeniu ngmungsssusd
sumﬂfﬂngimﬁaﬁ?umﬂﬂmsmﬂumq “NITUIUNTT” Wad TAUTYYIIPENVENEEITUYA
yasnyyindanifinadulsygrvesdrdnnguuiesssuviflaedungnunesssueis
yiadenszuIuMmInuAIMEIeYes Lon L. Fuller Inefingnnesssumvianssuiuns
ﬂszmwé’qﬁmﬁiﬁﬁmauLﬁwiaﬂfgmﬁﬁﬂquiwﬁaﬂmﬂu Summa Theologica Tuuszifu
i npunethudiesiieeniiiennudnduvesthuilosudidaudon gruungsssmnand s
TRanuzdungraneedls luusemsitn ngmnethudlesiithygyintasesliifanusdungrne
ogflédu isgwiiudingrnetudesiudungrnesssumnfifinssuiuns na1adn
fondls lustaugvosinyyinsiadu Snnmnesssudfidu the moral common good &
fsseduniideludiunes “deom” uazdalingrnethudosiudd “dew” dafungmne

Edward Feser, op. cit., p. 186. wuiAnvastinygyindiailissiunguiveduuiyea Amum
(Immanuel Kant) gaulagasmdwaavguanonnuiliingsyi Wsafinw Moral Law 9098u31t08 AU
(Immanuel Kant) #i.
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nrnessITRlUSetues feil BRUStgridhengmnesssumivesihygyinaddlifounds
Tusfaes wenanil msiierilmidvhlianeuesewindiidiufvaindengranesssui
vaatinyglndagenndesiuuivgnguunesssusatudagdunsizanunsalinguives Lon
L. Fuller a5uneliiogneassiadnae

Tushefiant! adiifuasdumnazndihnszusaueslifusugidongrnesssun
vostnyyndaluganansdulnaliuddlivenianinssuarnudnmeuivgngrunelvignasie
fallgtuiilifeadiolmsldvhenudilangrneeindnteiy mouddadelraldlasasy
wazausetfusyeywesdinnguunesssuvdselulusuime
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